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says : "valid knowiedge is that which is uncontra-
dictory (ans^mvadGna) which means conformity of
cognition with the real state of things646. From this
definition of pramana, it can be inferred that Dhar-
makirti has indirectly accepted corroboration (arisGm-
vada or samvada) as the source of ascertaining
validity  It has. however, not been traced in the
available text of Dharmakirti as to what views he
hoids about the origin of validity in the cognition.

In the later period, Santaraksita, at one place,
expresses that validity of cognition can be established
either through the cognition of efficient action or
through some one else fanysdva}.616 The term 'some
one else' has been experienced by Kamalasila as the
cognition 'the cognition of purity of cause (hetu-sud-
din-jnana)^" At another place, Santaraksita as well
as Kamalasila accept purity of cause (Kamnasuddhi)
and corroboration (samvcda) as the means of ascer-
taining validity s7 Besides, Santaraksita has also
used the term Samvada in association with some
other words iike anha, karya, vastu etc./8 from
which it appears that Somvada is a general term, and
arthas^mvada, karyasamvoda, vaslusamvada etc., are
its particular terms. So it seems that according to
Santaraksita and Kamaiasila. there are only two
m3ans of ascertaining validity, viz., cognition of
purity of causs (hetu suddhi jnana) and corroboration
{Samvada)', cognition of efficient action (arlha kriya
juano) is in fact a kind of corroboration (samvcda)
itself."

it is thus, evident from this account that
according to Buddhism, validity of cognition is